~ Challah _
Parasha Shelach
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Challah V1 HASHEM spoke to Moses, saying, '® “Speak to the Children of Israel and say to thern: When
you come to the Land to which I bring you, ¥ it shall be that when you will eat of the bread of
the Land, you shall set aside a portion for HASHEM. 2° As the first of your kneading you shal set
aside a loaf as a portion, like the portion of the threshing-floor, so shall you set it aside. 2 From
the first of your kneading shall you give a portion to HASHEM, for your generations.
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Man has no greater enemy than success. So long as you continue to  * Y

strive for something worthy, so long as you cherish wishes and bopes, ) T
‘ WYY 153 7N EpA P WY B1ER 3 T1AR YING S0NS Y 1PRAY D,

‘5o long, indeed, will you cast your glance ipwards and in longing to” _
the throre of H{m in Whoseu ands ﬁltl)l:\e lies ttlllle fulfilment cl)f yqu}: ‘ PRI T T — BEvpY I In K PV M0 DR — PR3 hmbna mem g
wishes. And so long, too, will you link your thoughts cagerly wath-. "y 3 Taeas (D TNAK) ~mpavan -
those who share with you similar aspirations and who, perhaps for Y7 W mERR 33 (17D M3K) n wYrp.a b o o ﬂ’“'mﬁ’i'&
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good, perhaps for bad, through their actual deeds stand between your
wishes and their fulfilment as a moderating influence. In short, as long : : : Ky
as you continue to wish and to hope and to fear, you will feel you wete :

_created by God and are His servant and a link in the chain of mankind. Y N3 nypa unm K DTTIRD AR 200 N3 AT P00h iy 2203 A
And then, too, not seldom will there he kindled within you a resolve s 7702 192 93T A ov;
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to live according to the will of the Giver, enjoying His gift when it is —~ pPMEMY KT — ‘A NOUKIN DY AnERTn 1O 5D KN 9273 D
given to you. But once it is given to you—this gift—and you no longer — ; P )
entertain wishes and fears and hopes, but you are now a proud possessor, - N8 3 073w Ami3 e Puic; Fkalie I3 MPIV KNP N2 I M m,
then you turn_your glance from on high, downwards to earth; your ! Aonys Asiz MR aNY Y 3N DEYD 13 ¥ Muw L hein vk s |
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mankind you idolize yourself and seek your own interests and put these :
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gifts to selfish use.
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(c) mon: After the grain has been separated from the soil where it
grew, has been milleg to flour and is ready to be made by human
contrivance into bread for domestic sustenance and for your own
individual self, you should, before it becomes bread, separate from the
dough the heave-offering unto the Lord. By having in mind that the
bread of your hoyseﬁoﬁ is taken from the soil vouchsafed to your

people by God, you acknowledge, just when you are jn the greatest
danger of falling into the sin of self-deification and of self-seckingly

segregating yourself, that your home is buta limb of the corporate hody
of your people, that your personal welfare stems from, and is dependent

upon, the welfare of the people and that in both you behold only the
gﬁ' t of the God of Israel. - ,
All these laws connected with the produce of Israel's soil express.but”
one idea. The law of the Torah has not fixed the precise quanti 18
soil's produce which is to be set aside and dedicated to God; and so with:
only one piece of fruit, one bit of corn, one portion of dough which yot
‘withdraw from your personal use at God’s behest, you declare that o
from this God do you derive your entire right of user. Bikkurim, terum|
and challah are withdrawn from normal uses, are passed to the kohen, ane
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. Each and every creation, mo matter i
mundane, has at its heart a “spark of holiness.” A spark that
embodies G-d's desire that it exist and its function within
His overall purpose for creation. A spark that is the original
instrument of its creation and that remains nestled within it
to continually supply it with being and vitality. A spark of
holiness that itutes its “soul”—its spiri
Mesign.

" Entrenched in the physical reality, these holy sparks a
virtual prisoners within_their matérial encasements. The
physical world, with its illusions of self-sufficiency and arbi-

trariness, suppresses all but the faintest glimmer of G-dliness

and purposeness of being.

/3 :
the most obvious way in which we redeem the spartks of
holiness inherent. within the material world is by fulfilling

- the_mitzvot of .the Torah. When a physical object or re-

source is used to carry out a divine commandment (leather
used to iake tefillin, wood used to build a sukkah, a coin
given to charity), its G-dly essence and 1aison d'étre are re-

alized: a spark has been delive;_gd from its corporeal impris

onment.
- The same is true of the more indirect ways ig.whichﬁre

tion of the m: ited to our actual performan
f mitzvot; indeed, our every physical act can be directed ct:

eedeem the holy sp a.rks buried in creation. For our sublima- -

The soul of man descends into the tra ings and tri?ls of
hysical life in order to reclaim these s rks. By assuminga
physical body that will eat, wear clothes, inhabit a_home,
and otherwise make use of the-objects and forces of the
physical existence, the soul can redeem the of h.oh-
’ when- man utilizes so
Crea its

sence and purpose.
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achieve this end when incorporated into one's service of the
N_n_x_lthy For fxgmple, every time we eat, we can do so

: the Almighty with the ene
d?mfed ffom our food; the sparks of holiness contained
within this.food are thus redeemed and unified with their
source, despite the fact that this act of eating did not con-

stmn:_'a‘_mmh (i.e., a direct fulfillment of a divine com-

mand). In this and similar ways, every moment and re-
‘source ‘of a person’s life can be transformed into an act of

" deliverance and sublimation. : '
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' We must live on the plane of chiddush, newness. We must
never expand into the natural. The first law in the Shulchan
Aruch, the code of Jewish law, concerns the beginning of the
day, the first obligation of the day. It is fascinating that that first
halachic obligation is to get out of bed! Understood superficially,
this is good advice. But there is much more than that here: what
is intended is a basic lesson in beginnings — if one is strong as
a lion to arise in the morning, if one begins the day with no

laginess, not allowing the sluggishness of natural human inertia
to gontaminate the moment of waking, of first consciousness,
then the day can be spiritual, elevated!

Everything goes after the beginning! Pure beginnings,
beginnings beyond time, cannot possibly provide a foothold for

the negativity of staleness and depression. That is indeed the

most fitting beginning for a code of Jewish law!

There is no negativity in the moment of new creation. While

the energy of creativity is flowing, depression and despair are
impossible. The spiritual root of depression is lack of growth in the
personality. When time ticks away and nothing new is being
built, when all is static, the neshama feels the cold hand of death.
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& ing Solomon, in Proverbs; advises: “Educate (chanoch) “fj.I

Toadche R, 'rkqs\oa\f& |

a child accordmg to his own path, and even ‘when he grows old, -, o

he will not stray from it.” The most cssential task of education is

to teach in such a way that the child will not stray from the path
. we_have set for him, even when he grows older and is no longer
_ under his father's supervision. To truly educate is not just a matter

of getting a child to follow your commands, or even of accustoming
a child to do good derds. True education is a much_greater and
more galvanizing process. Commanding and habituating children

to a certain way of life are merely tools that must be used when

educating them in the path of God,

do . e
In Parsbat Lech Lecba, Rashi gives us a deeper insight into the

word chinuch in commenting on the word chanichap. This word means,
d him toward the fulfiliment of the .

according to Rashi: "He educate

commandments. The root CH-N-CH implics the initial en of a

person_or an object into a trade or path that is his destiny. Thus
ferring to the education of a child,

we find the raot CH-N-CH re
oly temple, and the dedication

the consecration of the altarin the h

of a house.”

o .

3 .- i . ,
4 L)

There are strict parameters for the use of the word. One

would not use it to refer to a craftsman who was beginning to
work on a specific job but was already expert in his trade, or for a
house that was just starting to be built. The proper usage of the
ward chinuch is for a person just beginning to teach himself a skill,
or for a building that has already been built and is just beginning
to be used. Rashi is precise in writing of "the initial entry of a person
ar object . . . which is his destiny,” becaise the word chinuch refers
not to a trade or skill, but to the potential, the predilection_and
capability that a_person might possess, which makes him suited
for a particular task. In a house or vessel, chinuch tefers to the
preparation that has made a house ora vessel suitable for a certain

task or usage.
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3 ‘The word chinuch is a special word that implies the
realization of the already inherent capacity of a person or object,
the actualization of a potential. This potential will remain hidden
unless we bring it out. Qur task is to cause the potential to
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emerge, to accomplish the chinuch that will transform the person
into a skilled artisan; will cause the house or vessels to fulfill their

functions, each room according to what it is best suited for, every

vessel or instrament according to the task for which it was designed

_ and prepared.
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When referring to the education of children, therefore, chinuch
mizans stimulating the growth and development of what each child

is suited for by his very nature. This quality or potential may be .

found in_him only in very small measure, in total hiddenness; the

" tack of the educator is to uncover it. Since a Jewish child has the

t of God, the breath of the Lord, hidden and concealed within

| “from the very moment of his birth, it is necessary to raise him -

and educate him to bring out and reveal this godliness and allow it
fo fourish. If this is done, the child will grow into a Faithful Jew,
2 servant of God. He will have an in ndent desire_for Torah

and will not stray as he gets-older. A person whose educational
’ habituation cannot be so sure §

that the child will continue to practice as he becomes independent.

This, then, is the command of King Solomon: "Educate the child"—
penetrate to his inner being and reveal the holiness of Israel that is

. hjdden there. Only then will the child not stray from the path when

3‘-‘ King Solomon, however, does not just inform us here of the

he grows older.

al of cducation—to reach the child in a way that will keep him

. “on the path even after he has matured and grown independent. In
. the passage "Educate the child according to his way . . ." he also

i

; %‘ An eduéat:t:r, however, who wishes to uncover the soul of the

illuminates for us the way and the means through which this goal
&n be accomplished. Someone who is trying to educate through
command and habituation need not pay any attention to his child
or student—to his nature, to the way he thinks, or to his other
distinguishing characteristics. The command itself—do this or do
at—is all that is necded. Nor is it necessa to_deal with
student separately. A single command can suffice for an cntire age

* group, _fa, it is not the student or the child that is important, but -

o piving the commands:_he has commanded, and that is

. child that lies hidden and concealed within him, who wants to hel
it grow and to ignite it so it will burn with a heavenly fire, upwards, (‘
tgwards the holy, so that the student’s entire being, including his

physical body, will increase in holiness_and will lon for God's
h. such an educator must adapt himself attentively to the stu-
ent. must penetrate into the midst of his limited consciousness and

ﬁ;small-mindedness until he reaches the hidden soul-spark. Then he
" gan help it emerge, blossom, and grow. _

Mo

' listen to his teachers and that's all, for this alone will not have

31' " Neither the nam;'e, nor any

36

The education of each and every child must th j
£e;_.rcnt, depending on his nature, mind, character, an;r:fl?:isb:t:ﬁ
unique qualities. The educator must become aware of these qualities
l? will not suffice for him to know himself and his own mind alon !
since everything depends on the student who is being edhcated.j:_.

_i5 not enough to utilize his own mind and his own strength in :
activating, commanding, and instructing his students; he must m_
th.e student’s mind and the sfudent’s strength, working and actin,
within the parameters of each childs abilities. What he command:
and instructs one child should be different from what he commands
and instructs the next child, whose nature, will, and personality are
.Fomplctely different from thd first. And this is what King Solomon
is hinting to us—"educate the child according to his path"—ac-
cording to the particular path of each and every child.

3I . Our goal here is not to teach the craft of pedagogy—how to
utilize the student’s mind in various ways, how to broaden his un-
derstanding and knpwledge of the meaning of the Torah. For what
we are seeking now is not _the student’s intellect alone: we are”
mtergsted in_the whole student_We wish to connect the Nefesh,
::luacb, _and Nrsbanmb] of Jewish children to the CGod of [sracl, so that
hey will emerge as Jews who ddi
all their desires toward Him. e d‘e‘ word of the Lord and diect

“particular quality of a Jewish child, is absolutely evil. This is what
the holy Baal Shem Tov and his disciples have taught us. What is
pecessaty is just to know how to use these qualities and how to help
them develop and grow. For cxample, a particular child may be very
ssubborn—which is a character flaw. His teacher may suffer greatly
because of the child’s stubbomess. Yet if the teacher were to veflect,

he would realize that when this child matures and receives as his
own the yoke of Torah and of service to God, e will perform all

‘his service of God with great stubbomess and self-sacrifice. He will
not be frivolous or inclined to vacillate but will be the kind of Jew
the Midrasb described: In all matters of devotion, he will be as strong

as the wall of a fortress.

It is not sufficient to simply teach the child that it is his duty
effect. In the end he will see his teacher s an opponent, 3

to make him understand the following: he must know that he

& tte‘e of life.

sign despot, as we have already said. The mgst important thing 1‘&

oIf is his own-most basic and important edycator. He is not a l
ere. child or youth, but a shoot planted by God in the vineyard |
ﬁ’ lsrael Cod has placed upon him the duty of | causing this shoot ‘
iy grow, of cultivating it—himself—until it _Ige_&rg_m_e_s a great tree,

Every father and every teacher knows that their children and

students will not remain children forever,

in years, and possibly in Torah knowledge and 5 i ion.
. piritual devotion.

Yet there exist fathers and teachers who are concerned o:II;J w(::h

what they see right now. Since all they see sight now are children,

. the goal of their efforts is to educate their charges to become good -

‘children They wish. to infuse them with only a child'’s measure of

Torah and awe.of God. This they consider sufficient. But a teacher: . -

or parent who-does this is sinning against God and against His -

people. Eathers and teachérs must-know that their task is to educate e

and- uncover children: of the Lord and giants of Isracl. They must -

sc‘e‘;‘th’e‘th‘ifdrcn sitting in front of them as great soils still immature; ..
their task is to get them to grow and flourish. A teacher is a gardener

in sthe gardeq of God, assigned to cultivate it and guard .it from -

sharm. Even 'if some of the childre‘n seem rebelli
‘ ellious, or flawed in
their character, the teacher must know that the :a‘t:“t: of soul-seeds,

bf unripe angels, is to taste bitter as they are ripening and to be

filled with nectar in their maturity,

- Y4{  He must make ot it—of himselt—ta servant of Cod,
grighteous person, great in Torah knowledge.| Meanwhile, since

Juis mind and spirit are still small, since there is much Torah he has

ot yet leamed, and his evil inclination is already danci i

him—out of fear of God, f\car of sin, fear of causing the destt'u“g W::::::
‘of the vinieyard of the Lord of Hosts—he must listen to God's Torah
and to His ways, as taught by his father and hi§ teachers, both in
gegard to those matters mentioned specifically in the Torah or the

,Sbulchan Aruch, and in regard to those that are not. The Torah

Yz,
' | . .

The child must be told over and over again and

[ ver 3@ made t
understand the duty that he carries: to raise and| educate himscff a:
a Jew, a tree in the garden of God, in Eden. Hig father and teacher

are there only to instruct him as to how to dojthis, h i
educate_himself and to know what God has Sookes.;. oW he is to
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child’s mind and making him understand that the re onsibility is
all_his. He himself /may even begin to want to
become dedicated tg holy work Yet, as we have alre]
not only his mind That has become prematurely indépendent, but
-_his feelit Il He feels autonomous and independent con-
ceming what excites and what moves him, and since [these feelings
have emerged beforg he was ready for them, he is moved and excited

by the illusory beauty of all the foolish things the whrld is full of,
such as the theaters|and all the folly and the licentiousness that can
be found in the world. Jf we don't first begin to a ise hi

F}m it will be moved and affected by every mitzvah, by the Torah_
¥ the light of God, we will not accomplish anything, God
Liforbid. For even if the child understands intellectually that he is
~ Wjesponsible for his own education, his feelings and desires will stecr
t:hjm off the good path to the path that he himself knows is evil.
YPor aren't most criminals aware at first that their actions are evil
»¥et their desires are stronger than their minds and push them toward
 idoom. '
4 < This is the main principle of chasidic teaching: That a person
must not consider it sufficient that he has irmly placed his intellect
~into the service of God_ A connection made with the intellect alone
"ig not a lasting connection. A person can subject his whole intellect
."to spiritual searching and can come to know with complete clarity

of mind that he. must serve only God in his every single thought,
word, or action. yet his heart and his whole body may still be
very far away from this reality. He must link his whole soul and the
life that abides in his body to divine service and devotion. He must
penetrate to his soul, in order to lift it up and awaken it to feel

passionately as it performs every mitzvah, learns Tomh, or prays.
should experience spiritual bliss and rejoice in this bliss. And when

he connects his whole soul and the life of his body to Cod, he = - I
¢ ¢ likewise, even when he is trying to instill in them fear and respect, ™~

.. - the'awe should be laced with joy. “And rejoice with tremblin

. accomplishes two things: The mitzvot and the divine service hic ©
_ performs. become spiritually more elevated and holier than ithey .
- would have been' otherwise. In addition, he bec much ‘inore -
" “copfident in his ability to oppose his evil inclination. He will not
be tom from the source of life so quickly or cast down to spiritual
destruction through the seductions of his desires.

Y43 How illuminating are the words of the Shalah (Rabbi Isaiah
Levi Horowitz), may his memory be a blessing, concerning the path
our generation must take in educating our young. There is a passage
in Proverbs 9:8 which reads: "Do not chastise a fool, ‘lest he hate
you; chastise a wise man and he will love you.” T he Shalah comments
as follows: "When you approach one of your peers to rebuke him,
do not shame or insult him, saying ‘you fool,’ for this will cause him
to hate you and he won't listen to you. Rather, chastise a wise
persan—say to him 'You are so intelligent. Why do you wish to
do such and such a thing?” Then he will Tove you and will listen. to
yap.” The hearts of our generation's youth are already so distant
from us, independent of our chastisement, we must therefore be
exceedingly careful in this matter. And besides the fact that this
method of rebuke is necessary in order to close the gap that separates

.our hearts from the hearts of our young people, this approach is
yery beneficial educationally as well. It helps develop the hidden
physical and mental potential of the student and strengthens and
epcourages his cfforts in Torah and devotion to God in the same
way that praising a person’s generosity can give him the spiritual
strength to be more generous than he might have been otherwise.
The words of praise actually geduce the power latent in his soul and
cause it to emerge and overcome whatever degree of miscrliness he
also has within him. Parents and teachers must seck out the goo:
qualities of every student and .praise him for them, giving him -
strength with their words. “You have so much talent and ability,
you have the capacity to become great in Torah, outstanding in the

~ service of God. The goal is set up and waiting for you—all you

have to do is work and you will attain everything.” Ypu should speak
sich_words of encouragement to your students—using your dis-
cernment and intelligence, of course, so that your praise does not
fgster laziness or arrogant pride.

ore &

Y ‘

For the young people of our generation, whose feelings and
capacity for excitement have already matured and been delineated, .
it is very difficult to become attached to chukim, which are missing
the dimension_of feeling: It is even difficult to become attached to
intellectual material, f it is merely dry intellect. We must pierce

cthrough to their soul, to arouse and inflame it, so-that it will be
. able to feel at least a little of the sweetness of the illumination
emanating from the glow of the divine_ In that way, they will be
filled with yearning and with a feeling of connection to the Torah
and the mitzvot. Thus, if we wish to bind the child to God and the

T The Tatmud

. {Sbabbat 30:2), for example, relates: “Rabbah, before he began teach- it

- ing the rabbis, would tell a joke. The rabbis would laugh. Then he

would sit down and in a state of awe would begin the day’s lesson.”
The reason for the joke was to create joy, for the resence of God
dwell only where there is joy, as the Talmud states (Shabbat
30:2). The Torah, however, “like a hammer smashing a rock,"” ex-

- plodes into many sparks, many reasons. The Talmud is here hinting,
at something about the relationship between a teacher and his stu-
dents _that is particularly pertinent in our generation. In order to
heal the wound of alienation that has come between the student
his teacher, the teacher must make an effort to ca ture the

student’s heart and to re-create the closeness that has been lost. _lc;y_‘ir o

is one of the fundamental means through which young hearts can'
be captured: chi and young people have no toleration for sad-
ness. Their teacher must not appear to them to be an ansre or

.Contentious person. This is not to say_that he should become friv-

olous or should sacrifice his dignity when appearing before his stu-
- dents; on the contrary, a teacher must present himself as an elevated
- person—but also as pleasant and good. The students should stil] -

' tremble before their teacher even while he is joking with them, and

‘ s not: S
[« the trembling.an angty or violent person might induce, but thge"kind T
- of awe that a person of great spiritual achievement inspires: The
Talmud (Moed Katan 17a) says: “If your teacher resembles one’ of
. God's angelic hosts, you can leamn from him.” A teacher should
appear to his students to be an angel in a body, or at Jeast an exalted
pewson. Then, even when the teacher gets angry, the student will
not hate him forit. And when the teacher smiles at him, the student
will rejoice, and his feclings of love and awe for the teacher will

grow.
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, Everything depends upon Divine assistance,.
HaKadosh Baruch Hu gave us our children as a de-

" posit to take care of for Him. We have responsibili-
ties towards our children, But ultimately, only with
aToutpouring of tefillah can we properly care for the
deposit that HaKadosh Baruch Hu has given us.”

.
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